


The church has as
As believers we (must)
their life from the vine.
whorn the Father has given Him through His ;&ph it and Word,
The Spirit regenerates them and works faith in their hearts.
in this regeneration and :hrﬂugn this faith, the | i) y Spirit places
those who believe in communion with Christ. in that commu-
nion or fellowship with Christ the believers receive that new
life that comes from Christ,
it is svident from the teaching of the ﬁcr;g}mmﬁ that Christ
comes to us and gives Himself {0 us, placing us in His fellow-
ship, in and through His Word. Calling upon the Name of the
Lmd is there mmug*‘x faith. Faith is there through hearing th
Gospel. Hearing the GG%QE is theve through preaching. Ths
is what Paul teaches us in Romans 10, And ’ﬁe‘iw writes thai
believers are born anew of imperishable seed. This seed is
the living and abiding Word o f God, that is preached (I Peter
1:23, 25).

When so Christ is the only source of that new, regenerated

life, and when He gives H%mﬁei and His sayiz’sg fellowship in
His Word that is preached, it is clear not only that preaching
is a must, but also that *"“mtsi ha io be the contenis of that
preaching. What is preached must be Christ, and Christ only.
Mot sxperience, not the law or anyihing else, only Christ must
be preached.

Of course, herewith we do not deny that in the preaching of
Christ the gg:;mwa axperience of a irue faith can and must re-
ceive iis proper place. The apostie Paul speaks about joy in the
Lord, about love for Him, about willingness to obey Him, and so
on. Dealing with conversion our Heidelberg Catechism speaks

f a heartfelt sorrow because of sin and a hearifelt joy in God
through Chist and delight to live according to all His command-
ments, (Lord's Day 33). The axge@mf*@ of faith is also mentioned
in the Canons of ﬁf:xm Chapter Y, Article 12,

That Christ must be g:tmaci’*aﬁ does also not deny that in
this preaching the law with its commandments and prohibitions

must have its own proper p*am Christ said Himself that those
who love Him will ke&n His commandments, e.g., John 15:10.
He told His aposties that ihpy had to go and greach the Gospel
and make the miﬁ:n 15 His disciples, and that they had to teach
them to cbserve afl that He had commanded them, (Mat-
thew 28:19).

Nevertheless, this giving the proper place o the ex-
”f—%f&‘,i"&ﬁ‘ of faith and to the law in the pmac"ﬁmg must naver

erate in preaching experiences or preaching the law. The
e, ce of ?r.mn is froit of a life in fellowship with Christ
mc;sv faith. And so is ke ;}mg God’s commandments. The
urce of new sneﬁs and rernains the living Christ Himsell. And
e commandments must a?waye} flow forth from the | living
Christ., “xmraanm ﬁom not save us. Neither doses the law.
Christ Jesus doss. “"hm is why He must be preached. Salva-
tion with its experience and with s %‘,eegﬁma of Christ’s com-

mandments is found only in zhm fiving fellowship with Christ.

Now it is so that, as far as | ki now, we do not run the danger
to preach subjective spiritual and psychological experience as
basis for the certainty of salvation. it is "5%"'5'&-?’ 50 that we are
scared of subjectivism. But how is that with preaching the law?

ita source of fife the living Christ Jesus
tive out of Christ like branches recsive
Christ Jesus ggivé"“ Himself to those
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is there not a danger that in our preaching the law is someatimes
siresse {5 in such a way that it tends fo become a preaching
of the law?

Preaching the law - is so easy, not only in the Church
of Fome, but also in a Reformed church. You :ﬁmt ttend
church twice on Sunday; you must be faithful in your church
contribution; you must send your children to a Reformed
school; you must support such schools even when you have
no children {anymore) that go there; you must be a member
of a true church; you must be against divorcs and abortion and
revolution. You must maintain the law of God. You must adhere
o the confession of the church. | mention :fmy a few things.

Now these are things that we stand for and should stand
for, as well as for many more things. But why is it that here
and there the afternoon servics is attended less than the morning
service? Why are there quite a few who do not financially con-
tribute to the church? Why do quite a few not see the nee
to support the sr‘mv!s with their membership and involvement
or anyway with donations? Why is there among us a growing
tack of church consciousness and do we so easily attend wor-
ship services ¢of other denominations? Why is there also inour
churches among our young people , our feenagers, that spirit
of rebeliion? Why is there divorce, dishonesty in business,
jealousy? And so | could continue.

One could give as an answer: this is because we are alt
sinful and inclined 1o backsliding. Someone else could say:
the nead for regeneration is not stressed snough, and J‘w:* call
for conversion and repentance is not sufficiently heard. This
is possible. But we must aleo ask the question: are those things
that we must do or not do which | mentioned above, and more,
perhaps, preached to us in a legalistic way as jusi laws and
commandmenis? Let us not fﬁrﬁat that the law cannot deliver
us from the power of a sinful nature. The law cannct convert
people. The law cannot a,mrsgn our heart. it cannot sanclify
us and make us obedient in faithful dedication to our God.
’Joweraie‘«‘a and obedience is only possible through Christ. |

an only be found in the living wur’ﬂ!’nun!é}n of faith with Him.
O"%N when the Holy Spirit has regenerated a person, and in-
md*eﬂﬂ him into the fellowship with Christ, can that person
begin {o live in humbie obedience. Only those who are truly
born again or born from above can see and enter the Kingdom
of God. Only in them the just requirement of the law will be
fulfilled, as the apostie Paul writss in Romans §:4.

We know these things. We must maintain them in our
churches, in our schools, and not less in our homes. Whatever
commandment is given and maintained, whatever prohibition
is established in our families, from the puipit and on the family
visit, or in our schools, it must not be separated from Christ
but flow forth from Him. Christ must be taught, shown, preached.
“5”(; the communion with Christ we must call each other. On nty
in the true living communion with Christ, true obedience in hum-
ble submission 10 what Christ has commanded will flourish.,
Only in the living fellowship with Ch‘:'m :éu*&ggh faith, through
the H«:ﬂ‘y Spirit will there be a keeping of God’s law. f“‘hﬁsﬁ as
the living active Saviour and | Lord must be preachad. Then
there is aiso place for the law, His law.

J. GEERTSEMA



Prayer:

8. The power of prayer

We should never underestimate the
power of our prayers. We mentioned al-
ready James 5:16 where we read: “The
prayer of a righteous man has great power
in its effects.” The meaning of this state-
ment has to be understood from what fol-
lows in the verses 17 and 18. There he
uses the example of the prophet Elijah.
“Elijah was a man of like nature with our-
selves and he prayed fervenily that it
might not rain, and for three years and six
months it did not rain on the earth. Then
he prayed again and the heaven gave
rain, and the earth brought forth its fruit.”

This shows us the power of prayer.
It can move heaven and earth. Does that
mean that we, by our prayers, can rule
and command everything? Can we simply
command the heavens to give rain and
they will obey? In Matthew 17:20 Jesus
says: “‘For truly, | say to you, if you have
faith as a grain of mustard seed, you will
say to this mountain, ‘Move from here to
there,” and it will move; and nothing will
be impossible to you.” Does that mean
that we have such power at our disposal
at any time, to use the way we wish? No,
certainly not! That is what the preachers
of so-called faith healing try to make us
believe. If you pray, or rather if they pray
for and with you, you will be healed at any
time, no matter what your disease might
be. Is that true? Do they rightly refer to
James 5 and Matthew 17 in this respect?

Many discussions have taken place
on this issue. The question is not whether
“faith healing’’ exists or whether health
can be restored as a result of prayer. The
guestion rather is whether we see the re-
lation between our prayer and our recov-
ery. Every day people are healed as a re-
sult of their prayer. When a believer re-
ceives recovery of health we may see it
as the work of the Lord and as an answer
upon our prayers. The Lord can use the
means, the medications prescribed by the
doctor, and the surgery or other treatment
given in the hospital. But still it is the Lord
who works and it is also a result of our
prayers. The prayer of a righteous man
has great power in its effects.

However, we have to pray in a child-
like manner, believing and confessing
that our heavenly Father knows what is
good for us and that He will give us all
we need. The big demonstrations of so-
called faith healers are oftentimes rather

manifestations of their own human pre-
tence. People try to make us believe that
they can work miracles and that they have
at their disposal the power to make deci-
sions the Father has reserved for Himself.
It is to the glory of the “‘faith healers”
rather than to the glory of God. And it
does not really help the sick either. On
the contrary. Many sick people, who in
true faith could carry the burden of their
iliness, have gone to such faith healers
without receiving recovery. Afterwards
they had great problems in accepting their
situation, because the faith healer had let
them believe that it was because of a lack
of faith that they did not receive recovery.
In this way some believers have almost
lost their faith.

We always have to pray in childlike
trust toward the Lord. We do not have any
promise that the Lord will give recovery
to all those who pray for it. When Jesus
was on earth He healed many sick but not
all of them. About the man who was born
blind Jesus said in John 9:3 “It was not
that this man sinned, or his parents, but
that the works of God might be manifest
in him.”” And Job lost all his possessions,
not because of a lack of faith, but to show
the victory of God’s grace in his life, in
spite of the temptation of the devil. We
do not always understand why the Lord
deals with us in a certain way, but we
have to trust, like children trust their
parents, that He knows what is best for

help it does not hurt either. No, it is the
most powerful weapon we have. At least
if we pray in a childiike way, for ourselves
and for each other. That brings us to our
next point.

9. To pray for others

In our conversations we talk about
others. We are concerned that others
might go astray. We talk about others, but
do we also pray for them? We are con-
cerned about the developments in other
churches. We are concerned about the
increasing lawlessness in the world and
about the spirit of revolution which be-
comes manifest everywhere. We are con-
cerned about the hunger and misery in
third world countries and about the per-
secution of Christians in many parts of the
world. We feel powerless and cannot do
much about it! Do we really bring all
these matters before the countenance of
the Lord in our prayer? Do we realize the
power of our prayers? Evangelism might
be important but it is not the first and most
important thing. We have to pray for others,
also for repentance and conversion of
those who are going astray. Our Lord
Jesus Christ has taught us to pray: “‘For-
give us our debts.” That is in the plural.
Not just forgive me my debts but also
others. That does not mean an attitude
of, ““there is safety in numbers.” That is
not a matter of “hiding among the crowd.”
The statement, “‘we are all sinners, no-

““Others say, ‘Why should | pray? It does not change
anything. The Lord has already decided everything.
We have to take things as they come anyway.’ ”’

us. Still we are allowed to pray, continual-
ly, even when everything seems to be
against us.

Sometimes we hear people say that
the only thing we can do is pray. That can
be a dangerous attitude. The only thing
we can do? That sounds like a last resort.
When everything else fails, we must rely
on prayer. But that should not be our at-
titude. We should always begin with pray-
er. Without the blessing of the Lord all our
effort is in vain. Pray and work. Without
prayer our work does not help. At the
same time we have to confess that prayer
is not just a last resort, like: if it does not

body is perfect’ is an easy attempt to es-
cape responsibility and to avoid a per-
sonal confession of sin. That should not
be our attitude. We have to confess our
sin. We have to be very specific before
the Lord when we ask forgiveness of our
sins. But at the same time we have to
pray for the salvation of others, for the for-
giveness of their sin. In the fifth petition
our Lord Jesus Christ has taught us to
pray, “‘Forgive us our debts, as we also
have forgiven our debtors.” To forgive our
neighbours their sins is not just a condi-
tion to receive forgiveness of our sins. It
is more than that. The Heidelberg Cate-
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w.ﬁ&-% of Thy grace
ull %ppﬁw ?”'@mrthy *0

‘& OUr n ;:;;h”m ur, wg W&
m: Sing tfm« ‘witness ch God’s grace in
" We have to consider the guestion
whmh@r our sins are forgiven. A good tree
msfi
i this way we see that prayer is not
a strictly personal thing but rather a mal-
ter of the communion of saints. This corm-
munion must be shown and becoms evi-
dent in the way we care for sach other
and in the way we pray for others
Our prayer should aiso have a per-
sona! aspect, especially when we confess
our sins beforg the Lord.

18. Prayer as
of sing
in our Reformed "”Mfz:hes we do et
ave the penance or the mﬂ?%g%sﬁﬁ of
sing before a priest or other clergyman,”
as ?’@y have in the Foman Cahm
Chiurch. We do not have to confess our
secret sins before man in order (o receive
furg‘wr‘%z of our sins. Still, we need &
personal confession of sing, not before
man, but, before the Lord, That is not gk
ways pussible during 1’% COWIMON Drayer
r;%frsra or afier our meals. There are many
things in life, which are hidden from
others. Therefore, apart from the com-
mon prayer in the family, we all nged our
personal prayers, (o bring befors the Lovd
everything that bothers us, sspecially our
personal sing and shortcomings. When
we confess our sins before the Lord we
should be specific. it is not enough 1o say,

s personal confession

i

i

Sm’s‘ umwaﬁ matm
c,cm::aa uantly we fall back in our spiritual
@ and in our relation with the Lord. The
remm is often a lack of awarensss of our
sins and, therelore, also a lack of thank-
fuiness 1o Mea Lord for the salvation in
u’e. us Christ, i that happens our prayers
might stop altogether for a while.

1. When prayer s negiecied . . ..

in the Canons of Dort we read that
the bellevers must be constant in waich-
ing and praver because, “when these are
neglectad, they are not only liable 10 be
drawn into great and heinous sins . .. but
sometimas | . . are drawn ino these ev s’

How come that people stop praying?
Whaen we talk with people we hear all
kinds of reascons. In what foliows we will
deal with a number of m@m

Some say wi‘y should | pray? The
Lord knows everyihing. de knows it all,
aven belter than | do. He will give me
what | need anyway. When | ask for
g@rﬂem‘hé“@g which is not gaﬁrﬁ for me, He
will not give it to mes, but He will give me
s@me’mm else. Why shouid | bother the
Lord with my wishes, if He has mads His
decision already long ago?

3 course, we do not tsll the Lord
something new. That is correct. But the
Lord has revealed Himself as our Father
and He wants 1o be honoured as a Father
in that we, in childlike reverence, go o
Hirn with everything that is in our heart.
Wea have {0 show that we expect evary-
thing out of His hand, in the same way

a child asks his parents. if we give up
our prayers we lose the covenantal rela-

““The big demonstrations of so-called faith healers
are oftentimes rather manifesiations of their own

human pretence.’

“forgive us our sing.” If the Lord would
answer and ask us “which sin do you
n,' Larn afraid that many of us would

ssitate and say, %ﬁf* not know, [ am not
aware of any sin.” i that is the case our
prayer is a aattw of idle words. Let us
nention our sins before the Lord, think
about our shortcomings and ask fmcw -
naess for ﬁseaim ransgrassions of His

=”~mm3m‘ﬁmmi~« it we :am ot awam of
our sins, there is some v '; ¢ things

'-%ém in our life. The Haeide «e g@mi@‘

ism teaches us clearly in Lor d’s Day 1
t*w* we first have to know how % gr eat our
sins and misery are and that only in this
way we will be deliversd from our sing and
risery and be able to show our thankful-
ness unto (God for such defiverancs. With-
ot | ”“afmﬂedg of our sins and misery we
cannot live and die happily in the only
comfort.

5

I3
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communication with our Father

Uﬂ“ﬂ*!’& say, “"Why should | pray? it
does not change anything. The Lord has
&Z‘ ady decided everyihing. We %‘avg w
nmgﬁ as they coms anyway. " Also

ity logical reasoning does not
hotd water. Of course, we belleve that the
Lord, in His providence, rulss the whole
world and knows everything that will hap-
pen. But we do not know the “'secrel
cﬁxmaai” of the Lord, We have our own
task and 5@3@53‘»;2&}! and our prayer has
also a pl a e in God's providence and in
His etemnal counsel. When we are sick we
do not know whether the Lord will gmw LS
restoration to heaith and when or how the
Lord will do it. 51l we go 1o the doctor
and we use the medicati on he prescribes.
Also the use of medicines is part of God's
providence. The same counts for our pray-

ey

ars. The Lord will use our prayers (o give
racovery. The prayer of a rightecus man
has great power in iis e‘??eﬁs,

Ancther says, “The Lord is 5o far
away | cannot pray anvmors. it ssems
that He doas not hear and does not an-
swer, even as if Sod does not exist. L have
Inst everyihing, | fesl doubt about svery-
thing. i scares me but | cannot change
the situation. | am stuck with it.”” This hap-
pens among believers, more often than
we are aware of. it does not always come
into the open but lots of church members
go through a crisis at one tims or other.
That is why we should talk about these
things, with one another, (o suppori each
other as members of the same body of
Christ. This attitude can have different
bacmmmd& One thing is clear: it is gl

ways an attack of the devil. He tries o
lead us astray. Sometimes peopis have
1o fight against a certain sin in their fife
and they fali back into this sin time and
again unti they give up. However, in such
a situation we should taks o heart what
we confess in Lord’s Day B2 ©. . . be
pieased 0 preserve and strengﬂ*%n 38 by
the power of Thy Holy Spirit, that we may
not succumb in this spiritual warfare but

always offer strong resistance, t’ﬁi at last
we obiain a complete victory.,” We can
count on the promises of the Lord. When
we come into the sifier of Satan, Christ
will not forsake us. in Luke 22:31 He has
given the promise that He will pray for us
that our faith may not fail. We should not
despair of God’'s mercy. Even when ws
cannot find the words to pray, the Spirit
mmwag prays for us with sighs too deep

oF words {Rcm. 8:28).

in such a situation we have to fight
with everything that is in us. That is why
we need, even more than in other sifua-
tions, the strength through prayer. We are
aé%awed to call upon the Name of the Lord

d 1o hold on io His promises,

it is also possible that prayer comes
to an end because of indifference, be-
cause there is no fight at all and no aware-
ness of sin. In discussions with such peo-
nle we nolice that mey are not really im-
nresgeu hy thelr sins. They fesl they are

oing very well. T ha&y a e satisfied with
&hemsﬁéw in such a situation we can-
not expect that there is a real prayer. If
people do not ses their sins, wu ¥ should
they seek salvation and redemption? And
what do they have 1o be thankful for?

Cur personal prayer should never be-
come just ancther habit but it should al-
ways be a living reality. A;:m fFom our par-
sonal prayer we shou Eu aiso have oW com-
mon prayers, our joint praver, together with
ol %@rs within the « "«mmwmﬁ ' of saints,
That is what we will discuss naxt time.

W. POUWELSE

- T be continued




INTERNATIONAL

STILL MEMBER RES

The Reformed Church in South Africa
(Dopperkerk) will remain a member of the
Reformed Ecumenical Synod, at least for
the time being. ‘‘Because of the extreme-
ly important character of a definitive de-
cision regarding membership in the RES,
the ecclesiastical way has to be followed
to the very end in accordance with the
Holy Scripture, the Confession and the
Church Order, and great patience has to
be exercised at this stage,” synod said
in the grounds for its decision.

Here we see one of the dangers of
calling such an international organization
a “Synod.” The Reformed Church in South
Africa speaks about the “‘ecclesiastical
way”’ as if the provisions of Scripture,
Confession and Church Order whic. apply
to the life within the federation equally ap-
plies to such an international organization.
Besides, one could perhaps state that this
“ecclesiastical way’’ has already been fol-
lowed to the end.

CHANGE OF NAME

The above mentioned Reformed
church in South Africa (Dopperkerk) has
changed the name of the federation and
is now called The Reformed Churches in
South Africa. The background of this
change is to be sought in the polity of the
church: “Holy Scripture teaches us that
the Church of Jesus Christ manifests
itself (IVO) locally. When all these local
churches . . . gather in a general synod
this does not constitute the birth of a new
church. Therefore the name of the Re-
formed Church (which oftentimes is de-
noted as Dopperkerk) is to be adapted to
this principle.””

PAPUA NEW GUINEA
DRAWS ATTENTION

It is possible that within the foreseeable
future Reformed church life will be built
up in and around Port Moresby, the capi-
tal of Papua New Guinea. The Free Re-
formed Church at Albany, Australia, ex-
tended a call to a minister in The Nether-
lands to work among the Christian Papuas
who originate in Irian Jaya. It is the inten-
tion to work towards the institution of a
church in the former Australian part of
New Guinea.

If we remember well, one of the church-
es in Australia had for some time a mem-
ber who came from that region and has
since returned. For the mission work in
Irian Jaya it would be of great importance
if there were a church or churches in the

Eastern part of the island from which they

could get support and with whom they

could have contact, especially if in due
time the missionaries have to leave Irian
Jaya and no new ones are admitted.

LOCAL AUTHORITY UPHELD

The US Supreme Court has declined
to review a lower court ruling leaving
church property under the control of a
local Presbyterian church. In 1977, a con-
gregation in Schenectady, New York,
voted to sever relations with the Presby-
terian Church (USA) over doctrinal differ-
ences. The Presbytery of Albany then ap-
pointed an administrative commission to
replace the church’s governing board,
saying the congregation’s action violated
church law. By declining to review the
case, the Supreme Court upheld a lower
court ruling that the congregation is not
subject to the jurisdiction of the presby-
tery of the Presbyterian Church (USA).

FOUR BILLION SCRIPTURES OR
PARTS OF THEM

The American Bible Society (ABS) has
announced that it distributed its four bil-
lionth Scripture this year. Four billion Bi-
bles, New Testaments, Portions and Se-
lections from Scripture have been dis-
seminated by the Society since it was
founded in 1816; included in that land-

mark figure are 107,929,776 Bibles. ABS

reached the three billion mark in 1979,
only five years ago.

THE BIBLE IN 1808 LANGUAGES

At the end of last year the Bible could
be read in 1808 languages. The complete
Bible has been published in 186 lan-
guages, the New Testament separately in
594 languages. Further, translations of
parts of the Bible appeared in 928
languages.

Complete translations are available in
109 African, 90 Asian, and 55 European
languages; in Latin America the Bible has
been translated into Spanish and Portu-
guese, while soon translations in two In-
dian languages will appear. The New Tes-
tament has been translated into 175 Afri-
can and 146 Latin American languages.
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. the doors being shut where the f:ii *;;’.3‘;6* were,
for fear of the Jews, Jesus came and stood amonyg them. , .

Jobn 20:196

r T

open the doors ‘tc:a fh»?. aposties, {Acts 13:14, 14:1
et the Church, who pours out
necpia, al ns a Ejﬁ?%‘vvau for them s t
Gospel may &C"'f‘}‘@d not in open rew‘msrm o i
i ogue, (Acts 24:14), but lowfully in legal
{mm confrontation with it. And the heart
pzzr h ing is the Easter victory — the resurrection of
(,x wrist 17 '

[»]
Tﬁ
<?3

n 'Zf @ 1 m: whis

ear f%he Jews. »5 birth of a twofold line that begins at Baster
has b ief ah n the new dispensation. First of all,

. ¢ nublic worship service as a service under
threat, a service under attack. The cross has

duced this hostility againsi the tr uth of God. 1 'a lingering
ation of

4

an imporiant place in the Scriptures. It gu:;{ of the Jews arising from theilr unjust con

only wants to remind us that the resurrection of the Lord | Christ cannot leave them slone. It drives ﬁ*em tm ever
Jdesu s not the end of the ro new begin- qreater hatred against the aposiles. But second, alongside
ning. This new negmmr*ﬂ starts off 5 ?uw}v and connects back | this assault, we see the ever triumphant march of victo rg
with the situation before the cross, and the ensuing relation- | Victory under the crosst The way is opened, and more a
g ted i y the cross. The Ea tev victory remains a vic inore we see the apostles overcome every fea ’rmame
fory ¢ ’*af)ﬁ‘itzosz d by the cross, standing in the light of 'i 12 and threat in the power of the Smr;i:, S0 :fim the truth o ?
ross. The Jews had put the Lord ch us to death. He had | Christis proclaimed far and w:f? for the salvation of many.
said before His death, “If they persecuted me, they will That twofold line sill continue z{\iay The church may
ite you,” John 15:28. is it any wonder that the | enjoy many freedoms and many biessu'xgw, fowever, as long
‘ Eou{ the doors? as the Lord Je :.fu‘« has not mtum d =& ng he church re-
Lwe may Wmﬁ to the Easter vie- maing the church under the cress, that i*m, f,hw h that

tory. T‘fne first church s Yot 3 i the threat of the must & endure the L(m*a al & s;uit of t‘he evil one and the
enemy. 1The uoms need m bsz Jhm, if;.f;w ,s he then hostifity of those who sturble over the cross and cannot
aetwt-\d But ba restrained from t%r]mg it, Yei we need not fear. From

the first day, the Easter victory has been present in the
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‘““Christian’’

Since our last issue someone
showed me the Una Sancta of Nov. 24,
1984. it is the fortnightly of the Free Re-
formed Churches of Australia. The Rev.
G. Van Rongen writes about our new
Book of Praise and especially about the
line concerning the church in the Apos-
tles’ Creed. How will it read: “‘l believe a
holy catholic Christian church’ or I be-
lieve a holy catholic church”’? He agrees
with me that we should stick to the tradi-
tional English text (without “‘Christian”)
because it is a literal translation of the
Latin “received text.”” An interesting part
of his article is his translation of a
passage about the medieval German
tradition to replace the word ‘“‘catholic”
by “Christian.”” He found it in a book that
was presented to a German professor,
Robert Stupperich, on the occasion of his
65th birthday, in an essay written by the
Dutch professor W.F. Dankbaar and deal-
ing with a certain Ulrich Surgant:

The German text offered by Surgant is
that of the Apostles’ Creed. Apparently he
was not interested in the usual mixed forms.
We may draw the attention to the fact that
he translated ‘‘sanctam ecclesiam catholi-
cam’’ by ‘““die heilige Christenliche Kirche”
(the holy Christian church). From texts that
originate from the Middle Ages it is evident
that “Christenheit”” (Christianity) was the
oldest German rendering of “‘ecclesia,” in
the sense of the gathering of all believers.
However, next to it “‘Kirche” (church) came
into use as well. “Catholicam’ which was
first translated by “allicha’ i.e. comprehen-
sive, all-inclusive, has since the 15th cen-
tury in several German tracts been trans-
lated by ““Christenlich” (Christian).

In a note he adds the following — again
in the translation of the Rev. G. Van
Rongen:

On this ground Luther deemed the
words “Kirche’” (church) and ““catholicam”
to be useless. He preferred *‘Gemeinde”
(congregation) and ‘“‘ein Christlich heilig
Volk” (a Christian holy people), but never-
theless maintained ““Kirche”, because this
word was quite current, and, to prevent
misunderstandings, translated by ‘“eine
heilige Christliche Kirche” (a holy Christian
church).”

Rev. Van Rongen rightly states that Prof.
Dankbaar’s observations confirm those
made by me in my 1973 Clarion articles.
Let me add that also Theodore G. Tap-
pert, in his standard edition of the con-

in the Creed?.

fessions of the Evangelical Lutheran
Church The Book of Concord, time and
again indicates: It had been customary
since the fifteenth century to translate
catholica with Christlich. Now everyone
knows that the fifteenth century is not the
time of the Reformation. Therefore, it was
a wrong statement of the brother who ad-
dressed Synod Cloverdale 1983 that the
word ““Christian’ in the Apostles’ Creed
is a vital element of our Reformed heri-
tage and has “for over 400 years been
part and parcel of the specific Reformed
version of the Apostles’ Creed, adopted
by the Reformed Churches.” He also
wrote: “The word played a significant role
in the polemics of Luther against the
papacy. The question was: Who shall
have supremacy in the House of God:
Christ as our King and Saviour or a pope
as the alleged ‘Vicar of Christ’?”

What will we say about this? First of
all: Br. L. Van Zandwijk did not give any
quotation of Luther himself. On what
passage does he base his idea that
Luther, adopting the medieval usage of
“Christian’” instead of “‘catholic,” was
thinking of Christ as Head of the church?
From my reading of Luther | have the im-
pression that Luther primarily thought of
the Christians, the believers in Christ. The
contrast of Luther here is not so much
Christ and the pope but the Christians
and the clergy. Already in his Large
Catechism (1529) Luther says that the
Holy Spirit has a unique community in the
world. “It is the mother that begets and
bears every Christian through the Word
of God.” The Latin translation of this
Large Catechism reads for the expression
““‘Christian church” Christianorum com-
munio, community of Christians. In this
Large Catechism Luther states that in
German the church ought to be called “a
holy Christian people” eine heilige
Christenheit).

in the Smalcald Articles of 1537
Luther writes: ““Thank God, a seven-year-
old child knows what the church is, name-
ly, holy believers and sheep who hear the
voice of their Shepherd. So children pray,
‘I believe in one holy Christian church.” ”

But especially Luther’s treatise On
the Councils and the Church of 1539
made it clear to me that Luther explained
the word “‘Christian” in the German
medieval text of the Apostles’ Creed of
Christians, that is believers in Christ. He
writes:

Here the creed clearly indicates what
the church is, namely a communion of
saints, that is, a crowd or assembly of peo-
ple who are Christians, and holy, which is
called a Christian holy assembly, or church
(Luther’s Works Vol. 41, p. 143).

He speaks of the church as “‘a Christian
holy people” who believe in Christ, and
even states: “‘If the words ‘| believe that
there is a holy Christian people’ had been
used in the Children’s Creed, all the mis-
ery connected with this meaningless and
obscure word ‘church’ might easily have
been avoided.”

He who does not truly believe in Christ
is not Christian or a Christian. He who does
not have the Holy Spirit is not holy. Conse-
quently, they cannot be *‘a Christian holy
people,” that is sancta et catholica ecclesia.

It is clear that for Luther not popes, car-
dinals, bishops and prelates compose the
church but the people who truly believe.
The church is an assembly of people who
are Christians.

Although a Reformed confessor will
certainly say that the catholic church is
a holy congregation of true Christian be-
lievers (Belgic Confession, Art. 27), he will
regret that Luther adopted the medieval
substitution of “catholic” by “‘Christian.”
He will be thankful that the French and
English Reformation (Calvin and de Bres,
Cranmer and Knox) had more apprecia-
tion for the words ‘‘church’ and “‘catho-
lic”” and he will do everything possible to
maintain these words in their original
power in the English version of the
Aposties’ Creed. Therefore, he will not in-
sert the medieval word “‘Christian” into
this ecumenical text, not even as an ad-
dition to *‘catholic.”

This brings us to a discussion of the
Heidelberg Catechism. Bakhuizen van
den Brink suggested that the authors
were not satisfied by the German medi-
eval tradition, which was followed in
Lutheranism and by Dutch refugees. In
the meantime the awareness that ““Chris-
tian’’ was a translation of ““catholic’’ was
lost. They now translated “‘catholic’” by
“universal’”’ while the word “‘Christian”
was maintained. So the double wording
“‘universal, Christian” came about; in
Dutch: “Ik geloof een heilige, algemene,
Christelijke kerk.”

One may ask: Why did they not sim-
ply return to the original word “‘catholic”’?
It is possible that the German text of the
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Heidelberg Catechism is a deliberate
compromise. On the one hand the au-
thors did not dare to reintroduce the word
“‘catholic.” On the other hand they
wanted to regain something of the original
confession of the universality of the
church. Therefore they chose a middle-
of-the-road position: they maintained the
German usage of “Christian” and in-
serted the word “‘universal.” It was not
a definite solution and the authors them-
selves probably knew it. At least, in the
Latin text, published in the same year as
the German (1563), we read in Lord’s Day
7 simply the ancient words Credo sanc-
tam Ecclesiam catholicam. Let me add
that even in the Dutch text of the famous
Book of Forms of Richard Schilders (Mid-
delburg 1611) we still read, "'ick gheloove
een heylighe alghemeyne Kercke”, | be-
lieve a holy universal church (without
“Christian’’). Bakhuizen van den Brink
states that this text must have been on
the table of the Synod of Dordt 1619 and
must at least be regarded as basis of an
authentic Dutch text that never was
published. In the line of this Dutch text
of 1611 and in agreement with the au-
thentic Latin text of the Apostles’ Creed,
most Protestant churches in the Nether-
lands have now returned to the original
form and have dropped the word “‘Chris-
tian.” Why should we in Canada then not

(. HURCH NEWS ®

DECLINED to Lincoln, ON:
REV. J. GEERTSEMA
of Surrey, BC

E
Church at Lynden, WA
Address: American Reformed Church
Box 455, Lynden WA 98264
USA

The Committee for Correspondence
with Churches Abroad in its meeting of
Thursday, March 7, 1985, has delegated
the Revs. M. VanBeveren and J. Visscher
to represent the Canadian Reformed
Churches at the International Conference
of Reformed Churches (ICRC) which will
meet in Edinburgh, Scotland from Sept.
3-13, 1985. General Synod 1983 had ear-
lier specified that Prof. Dr. J. Faber should
accompany the delegation as advisor.

The Rev. M. VanBeveren serves the
ICRC in his capacity as Provisional
Secretary.

Prof. Dr. J. Faber will address the
Conierence on the topic: “The Docirine
of the Church in the Reformed Confes-
sions.”

Rev. J. Visscher will address the
Conference on the topic: ““The Exercise
of InterChurch Relations.”
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follow the 1563 Latin text of Lord’s Day 77

Synod Cloverdale 1983 of the Ca-
nadian Reformed Churches was not con-
sistent. it inserted the word “Christian”
in Lord’s Day 7 but it followed the Latin
text of the Heidelberg Catechism in
Lord’s Day 21. As everyone can check
Question 54 in our new Book of Praise
now reads: “‘What do you believe con-
cerning the holy catholic church of
Christ?”" If Synod would have been con-
sistent, it would have changed these
words into the holy catholic Christian
church. As it stands now, it is clearly in-
dicated that the words “‘of Christ” do not
belong to the quotation of the clause in
the Apostles’ Creed.

One can notice a similar inconsisten-
cy in Synod’s fourth consideration (Acts
1983, p. 51). Synod states “‘that the de-
letion of this word is an impoverishment
of the expression of our catholic and un-
doubted Christian faith (in Canons of Dort
il, Rejection of Errors, Paragraph 1 the
word ‘Christian’ can hardly be missed in
view of the contents of this paragraph).”

| do not believe at all that it is an im-
poverishment to return to the authentic
text of the Apostles’ Creed. It is clear that
the early church spoke of the church of
God, and the word ““Christian’’ is ambig-
uous. Does it speak of Christ or of Chris-
tians? The word as such does not express
too much and it clutters up the original
majestic expression of faith concerning
the sancta ecclesia catholica. Deletion of
the word “"Christian’’ does not take any-
thing away of the confession in the
Canons of Dort. The remarkable thing is
that when one looks at the passage in the
new Book of Praise on page 548 one does
not even find the expression “‘the catho-
lic Christian church” anymore. The same
Synod that said “‘Deletion is an impover-
ishment’’ deleted the word in the Canons
of Dort and simply stated: “‘Finally this er-
ror contradicts the article of faith concern-
ing the Church.” | call this a gross incon-
sistency and another evidence of regret-
table sloppiness with respect to the text
of our creeds and confessions.

Mind you, the inconsistencies are fe-
licitous from my point of view. In the
translation of Lord’s day 21 and the
Canons of Dordt Synod followed the re-
port of Deputies who in these instances
rightly took their lead from the Latin texts.
Precisely the fact that in the authentic
Latin text of the Canons of Dordt the word
“Christian” is not found, shows that it is
no impoverishment to delete it. The
brothers in the Synod of Dordt knew that
the word was a peculiar addition to their
Dutch text of the Apostles’ Creed (it had
happened to show up in their baggage,
to speak with Commitiee Bremmer 1978)
and it was not present in, e.g., the text
of their English-speaking brother-dele-

gates. Therefore, they wisely restricted
themselves in their authentic Latin text of
the Canons of Dordt to mentioning “the
article of faith concerning the Church.”

A third felicitous inconsistency is that
Synod of Cloverdale adopted Hymn 1A.
It gives the Apostles’ Creed in the familiar
Christian Reformed text that, since Synod
1958 has been used in our Canadian Re-
formed Churches for more than twenty-
five years. It is still the best text that we
have available in our new Book of Praise.
Churches that always sing the Creed, e.g.
the Church of Toronto may seem progres-
sive but they are really conservative in the
good sense of the word. They use in
Hymn 1A the authentic words as render-
ed in the English language for more than
one thousand years. Schools do wise to
teach their children this hymn and these
words.

As far as our Australian sister
churches are concerned, the Rev. G. Van
Rongen in the publication mentioned at
the beginning of this article agrees with
the words that | wrote in 1973: Let us
hurry and delete the word ‘‘Christian”
and return to the text “l believe a holy
catholic church’t

He rightly states: We here in Aus-
tralia are not bound to the new text of the
Canadian Reformed Churches and could
go our own way. He continues:

is this a little thing only? But it’s the lit-
tle things that matter in this respect. Our
Book of Praise prints the three Creeds under
the heading “Ecumenical Creeds” and re-
fers not only to the fact that “they have been
approved and accepted by nearly all the
churches of Christendom’ but also to “the
first centuries of the Christian church.” Why
would we confess our faith differently from
the early generations of our feliow-Chris-
tians? For is this not “ecumenical” also, 1o
live in a communion of believers of all
centuries?

The reader understands that | could not
agree more. The Australian churches
should go their own way and not imitate
the decision of Cloverdale 1983. They
should even approach the Canadian
Reformed Churches for the sake of true
ecumenicity and ask for a revision of our
wrong decision.

To be sure, such requests for revi-
sion should come first of all from Cana-
dian Reformed church members and con-
sistories. | wrote these articles to help in
preparing such requests. Let us hope that
the following Synod of the Canadian Re-
formed Churches will reverse the unfelic-
itous decision of Cloverdale 1983 and
repair the damage that has been done to
the English text of our beloved ecumeni-
cal Apostles’ Creed.

Credo sanctam ecclesiam catholicam.

J. FABER



PRESS REVIEW

Those stubborn, never satisfied,
Canadian Reformed Churches!

The Banner of February 18, 1985 was
devoted to the Canadian Reformed
Churches, like the issue of February 4
contained a few articles on the Protestant
Reformed Churches. Why did The Ban-
ner pay so much attention to these two
‘““‘conservative’”’ denominations?

The February 18 issue contains two
articles besides the editorial on our
churches. The articles are written by Rev.
Anthony DeJager and Rev. Henry Vander
Kam. The editorial is from the hand of
Rev. A. Kuyvenhoven. ltis to this editorial
that | react here.

Dr. Kuyvenhoven gives his readers,
first, some statistical data in comparison
with the Christian Reformed Church
(about 84,000 members in Canada) and
the Reformed Church of America (about
10,000 members, like the Canadian Re-
formed Churches). He then, writes:

Still No Bridge. Thus far our talks with
the Canadian Reformed and all overtures
toward union have been unsuccessful.

Thirty-five years ago, when a stream of

Reformed immigrants came from The Neth-
erlands to Canada, the majority came from
the “*synodical’”’ Reformed Churches, and
a smaller percentage came from the “lib-
erated”’ Reformed Churches (liberated, that
is, from the yoke of certain synodical re-
quirements). Those who came from the
“synodical”’ Reformed joined the Christian
Reformed Church, and so did some of the
“liberated,” but the latter did not feel at
home. Being Christian Reformed in Canada
thirty-five years ago looked very much like
belonging to a transplanted ‘‘synodical”
church; at least that’s how the “liberated”
Reformed people saw it.
Is this how it was? Did the “liberated” Re-
formed immigrants not “‘feel at home” in
the CRC? Is the reason that to them it
“looked very much like belonging to a
transplanted ‘synodical’ church?”’ Is that
how they saw it? Even if this was an ele-
ment, it was a minor one. There is much
more to say. It was not just a *‘not feel-
ing at home.”’ That is clear from the ef-
fort of many to remain members of the
CRC.

For the “‘liberated” people the liber-
ation from sinful decisions in both doc-
trine and church government had been
a matter of obedience of faith to the Lord
of the church. But the CRC synods were
not willing to investigate and study what
had happened in The Netherlands, they
just wanted to maintain the sister church

relation with the (synodical) Reformed
Churches in The Netherlands (GKN). And
many local CRC consistories were glad-
ly willing to accept “‘liberated” people as
members, if only they kept silent about
the Liberation. That is why for many “lib-
erated’’ people membership in the CRC
meant stepping back to the synodical
GKN via the connection with the CRC.
They could not make this step, because
the Liberation had been for them an act
of faith. It had been an act of obedience
to the LORD, of separating from sin. That
is different from “‘not feeling at home.”

The editor of The Banner continues
with the following paragraph:

At first the Christian Reformed synod
and the Board of Home Missions did not
deal very tactfully with the sensitivities of the
“liberated’” Reformed people. Later, when
the Canadian immigrants had a voice at syn-
ods of the CRC, our synods were willing to
remove as many obstacles as their con-
sciences would allow. But it was never
enough. Even in the conversations with the
Orthodox Presbyterian Church, the Cana-
dian Reformed insisted that the OP’s break
their relationship with the Reformed Ecu-
menical Synod because the ‘‘synodical”
Reformed were members of that synod. Be-
fore the Canadian Reformed could get ser-
ious about a unity with the Orthodox Pres-
byterians, it was necessary that the OPC
break off relationships with all denomina-
tions that had a relationship with the

“synodical’”’ Reformed. For how could one
be yoked with Belial?

The impression is given here that the
CRC was very willing to have close con-
tact, but that the Canadian Reformed
Churches were never satisfied. Let me
quote here the Acts, Art. 31, of the Synod
at Edmonton, 1965. This Synod had to
deal with a request from the CRC to come
to closer contact with us in reaction to our
Appeal (of 1962) to the CRC.

The article reads:

“Committee lll reports about the re-
quest of the synod of the Christian Re-
formed Church that synod appoint a Com-
mittee ‘which could meet with our Commit-
tee to discuss together how closer rela-
tionship can be established between our
churches.” ”

Synod considers

1. Itis the Son of God Who by His Spirit
and Word gathers, defends, and preserves
for Himself a church in the unity of faith. It
is the duty of all believers to gather with
Christ by maintaining together the unity of
the church in uniformity of faith and knowl-
edge of the Son of God in the concrete pres-
ent-day situation.

2. This situation, as far as the Christian
Reformed Church and our churches are
concerned, is determined by, among others,
the following conditions:

a. The Christian Reformed Church and
our churches have adopted the same con-
fessional forms as Forms of Unity: the
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Heidelberg Catschism, the Belgic Confes-
sion, and the Canons of Dory;

b. Besides, the Christian Reformed
ch has adopted The Conclusions of
1905/1908) and an official inter-
tion of them (1962); The Three Points
lamazoo (1924) and an official inter-
ation of them (1858/1960). Cur churches
ave not adopted any other declarations
werning the doctrine of the church be-
e the Threa Forms of Unity.

¢. The Christian Reformed Church
maintains correspondence with the “synod-
ical” Gereformeerde Kerken in The Neth-
eriands. Cur churches maintain correspon-
dence with the “liberated” Gereformeerde
Kerken in The Netherlands.

d. The Christian Reformed Church has
adopted a new Church Order; our churches
do siili abide by the Church Order of
Dort/Utrecht (1619/1908).

Synod decides to appoint four deputies
with the mandate:

1. "to examine, together with the Con-
tact Committee of the Christian Reformed
Church, how their and our churches ars to
enter into and to maintain together the unity
of the church in the unity of falth and of the
knowledge of the Son of God on the foun-
dation of the sposties of the Lamb, and
therefore to examine, together with the said
Commitiee, the concrete situation, as it is
alse determined by the differences mention-
ed under B2, by the light of the Three Forms
of Unity.

2. to keep the churches informed about
the matters deali with in their contact with
the said Commitiee, and to submit a report
to the next General Synod.”

The Synod of Orangeville, 1868, (Acts,
Article 134} took “note of the fact that the
mandate of Synod Edmonton 1865 as to
The Conclusions of Utrecht (1805/1308)
and an official interpretation of them
(Christian Reformed Synod 1962), has
been completed and resulied in the
removal of this obstacie for unity by the
Christian Reformed Church. The same
was said regarding the ““Three Points of
Kalamazoo and its official interpretation.
Binding to these statements was taken
away.

With regard to the newly accepted
Church Order of the CRC (in 1966} the
Synod of Crangeville declared that it Vis
not an insurmountable obstacle for further
and closer contact, and eventual unity of
both churches.” But “the question wheth-
er we feel that before we could be united
with the Chiristian Reformed Church, the
fatter’s relationship with the {synodical}
‘Gersformeerde Kerken' should be bro-
ken,” was answered “in the affirmative.”
That had ““now become the most impor-
tant item . . . especially in the light of re-
cent developments in the Christian Re-
formed Church” (VI, 3}

The Synod of Orangeville decided
that our deputies for contact with the CRC:
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“Shall point out that the contact on the part
of the Canadian Reformed Churches started
with the ‘Appeal 1862, in which the reasons
for our separate existence were given and
the Christian Reformed Church was earn-
estly warned not to proceed with the course
of recognizing the synodical ‘Gereformeerde
{erken’ as faithful Reformed Churches”
i, 2).
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it is clear from these articles taken from
the Acts of two of our synods how things
went. We did not want to be bound by
anything that was beyond the Three
Forms of Unity. This is simply Reformed.
And, in my opinion, our churches served
the CRC when they asked it to withdraw
the above mentioned decisions. it was not
a matter of coming with many demands.
It was a matter of paving the way for a
fruly Reformed basis for unity.

When The Banner’s editor writes that
for us it was never enough,” where we
insisted on the CHRC’s breaking with the
GKN, he would have given a more honost
picture if he would have provided the rea-
son for this “demand.”” That reason was
not just the past, 1944. That reason was
just as much the present. In the Appeal
of 1862, as well as in the Appeal of 1977,
it was pointed out to the CRC that the
GKN had become un-Reformed and that
their proceeding in an un-Reformed direc-
tion was accelerating, while the influence
of this un-Reformed thinking became
more and more visible also in the CRC.
That it was “never enough’ for us is an
unfair statement, unworthy for an editor
of a magazine that wants to be Christian
and Reformed. This is the more unfair
since the CRC have come o the insight
that everything is not good with the GKN.

The CRC itself has restricted the of-
ficial contact. GKN attestations are not
autornatically accepted and GKN minis-
ters not either. The editor should have
written, on the basis of the official CRC
synodical decisions: the Canadian Re-
formed Churches had a good reason for
their appeails and “‘demand” regarding
the ties with the GKN,

{ like to give the readers of Clarion
part of the decision of the 1983 CRC
Synod. This Synod had to deal with over-
tures to sever all ties with the GKN on the
basis of their pronouncements regarding
the authority of Scripture and admittance
of practicing homosexuals to the table of
the Lord. The 1883 CRC Synod did not
want to adopt such overtures. it pointed
at the 1974 decision. The 1974 CRC
Synod had changed the sister church re-
lationship into a relationship “of Church-
es in Ecclesiastical Fellowship.”’ A sister
church relationship was siricter. it de-
manded full unity and did not allow for
aberrations in a sister church. The rela-
tionship of “Fellowship” makes things
easier and tolerates aberrations in the
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| sister church without having to break the
ioniship.
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Article 57 of the Acls of the 198
CRC Synod (D, 1, a) declares that this
Svynod did not want to sever the ties with
the GKN on the ground that:

“a. Overture 2 mistakenly assumes that
the relationship of churches in Ecclesiastical
Fallowship inherently involves all six ele-
ments specified by the Synod of 1874 (Acis
of Synod 1874, p. 57). The new structure for
ecclesiastical contacts initiated by the
Synod of 1874 was designed specifically to
make it possible to differentiate in our con-
tacts with various churches with whom we
are in ecclesiastical fellowship, thus afford-
ing opportunities for continued mutual as-
sistance, encouragement, and admonition
without compromising our own denoming-
tional integrity.”

Howsver, under point 3 the same 1983
Synod decided:

“That Synod redefine the terms of ‘Ec-
clesiastical Feliowship’ with the GKN by
declaring that the slements referring o
pulpit and table fellowship no longer apply,
except at the discretion of the local con-
sistories, based on the Holy Scriptures, the
confessions, and decisions of Synod (such
as those of 1973 concerning the issue of
homosexuality).

Grounds:

a. The recent decisions of the synods
of the GKN allow ministers and members
to engage in a life-style that in our judgment
is contrary o the Scriptures and in conflict
with the decisions of our Synod of 1973; nor
have our concemns and protests regarding
these decisions moved the synod of the
GKN to modify its position.

. The laxity within the GKN in dealing

with ministers and other lsaders who openly
promote views conflicting with the Reformed
confessions.”
These aberrations in the GKN did not ap-
pear all of a sudden. They wers the result
of a process of deviating from Scripture
and from the Reformed Confessions that
started many years ago. After the deci-
sions of the synods of 1942-1945 were
made, the GKN accepted objections
against the Canons of Dort; they jsined
the World Council of Churches; opened
all offices for women in the church; per-
mitted evolutionistic views regarding
Genesis, 1o mention only these points.
And from literature from and about the
CRC it appears that the same points have
come up in their midst. Can one really
deny any connection? Were the Cana-
dian Reformed Churches really demand-
ing too much? Were they really never to
satisfy, when they required as basis for
unity that the CRC first break with the
GKN?

| have dealt with only the first part of
he editorial. There is more 10 say. That
has 1o wait till the next time.
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NEWS MEDLEY

Let us begin this time with some personal particulars.

Our congratulations go to Prof. L. Selles, who celebrated
his 70th birthday. We are thankful for all the Lord has given
to His Churches in this brother, first as an active minister of
the Gospel, and then, since 1969, as professor New Testament.
Mind you, when | say “first as an active minister of the Gospel,”
I do not wish to imply at all that he became inactive as soon
as the work for the College started. On the contrary, everyone
who knows our brother is aware of it that inactivity is farthest
from him. While the search for a successor is going on, we
express the wish that Prof. Selles may receive health and
strength to bring his “active life”’ to a God pleasing conclu-
sion and that he also be allowed to enjoy the “‘rest’” after this.

We welcome Rev. Versteeg and family into our midst. It
was the intention that they should arrive in Toronto on March
4th. | do not know whether the big snowstorm influenced the
execution of the plans to any degree; in any case it is very re-
freshing when coming from the steaming jungles of irian Jaya
to dive into a snowbath, followed by freezing rain which pelts
the face. It is our wish for them that they may enjoy their fur-
lough and gain new strength, courage, and zeal to continue
the mission work to which they have given themselves. It is
the fruit of the prayers also of the Churches here that they could
come, having seen their work permit extended till well beyond
the planned date of return. Have a good time.

Yes, and then there is another personal thing which | wish
to mention. It is something which was promised long ago.

First of all, | express my gratitude to Dr. Faber for the arti-
cle which he wrote concerning the English text of the Apostles’
Creed. | have been waiting for this article — of which | knew
it was in the making — before telling my little story. At first |
thought, ‘I am going to write an article, too, in which | submit
the arguments of Synod Cloverdale for inserting the word
‘Christian’ into the Apostles’ Creed to a close scrutiny,” but
then | changed my mind. In the first place | could not improve
on the arguments which Dr. Faber brings to the fore; and in
the second place, after | have told my little story the fallacy
of Cloverdale 1983’s arguments will be clear to everyone. | still
find it almost unbelievable that, after they heard what | had
to tell, still Synod 1983 went for the arguments in the report.

Dr. Faber is completely correct: the word ““Christian’ was
never part of the English text of the Apostles’ Creed as the
Canadian Reformed Churches had it. Yes, in the beginning
we said that only the Dutch text of the Heidelberg Catechism
should be authentic (Acts 1958, Article 190), but the question
is what this means. The text of the Catechism as the Nether-
lands Churches had it has not thereby been elevated to a sort
of inspired document. What we meant was simply this: We have
not been able to examine the English text as the Christian Re-
formed Church has it in such a measure that we can judge
whether it is completely acceptable. Our knowledge of the En-
glish language was not yet such that we considered ourselves
capable of passing a definitive judgment. Besides, we consid-
ered, there has always been a sister Church relationship and
while this relationship was there, the Christian Reformed
Church had this English text of the Catechism. Thus we feel
free to recommend this text to the Churches for their use.
However, since we are not yet able to form an adequate judg-
ment, we also provide that the Dutch text of the Heidelberg
Catechism and the other confessional forms is “‘authentic,”
that means: when you wish to prove a certain point of doctrine

and if there should be a conflict between the Dutch text and
the English text, then the Dutch text will have to prevail, for
we know this text and know that it is trustworthy.

Granted, the word “‘authentic” should not have been used,
for now we get that from the fact that 1958 stated this an argu-
ment is derived to impose upon the Churches a certain text
of the Apostles’ Creed as if that text as it is found in the Dutch
transiation of the Catechism were the original one. A very super-
ficial and sloppy argument. We have always been taught to
go back to the original text when we wish to see whether a
translation is correct. The Dutch text is not the original text.

Anyway, let me not go into all the arguments of Synod.

The word ‘“reinsert” has been used. At Synod | argued
that the word “‘reinsert”’ gives a wrong impression and is in-
correct. When you reinsert something you correct a mistake
that was made, you correct an omission, you put something
back which was there before. The word “‘Christian’” was never
before in the English text of the Apostles’ Creed as the Cana-
dian Reformed Churches had it. It gives a false impression to
use the word “‘reinsert.”

How, then, did it get into some printings of the Book of
Praise?

This is not an ecclesiastical decision, this is not a printer’s
error. This is simply yours truly’s stupidity, his Dutch background.

Don’t misunderstand me: | do not claim that a Dutch back-
ground is identical to stupidity. Not at all. In his stupidity he
simply went by his Dutch background instead of going back
to the original text or consulting with others.

At the meetings of the Committee for the Book of Praise the
complete edition was discussed-and it was considered neces-
sary to change some things also in the Psalms from the provi-
sional, partial editions that were to be inserted into the com-
plete edition. Let me take Psalm 2 to make this clear. In stan-
za 5 the rhyming spoke of “Thy awful threatening sceptre.”
This should be changed to “awesome,” it was decided. You
can see that the (Dutch) printer did not understand the cor-
rection, for now it read (in the complete edition) “Thy awesome-
ful threatening sceptre.” In stanza 6, line 3, the word “‘thy”’
was to be replaced by “‘your” as it refers to those who have
to submit to the Son. The printer, again, made a mistake when
he made it read ‘. . . revenge yourthy bold neglect.”

Yours truly was charged with going through the whole
book and to take out all the printing mistakes and to change
those things which had to be changed.

Would someone else had been appointed for this, for then
the disaster which now occurred would never have happened.

Going by the Dutch text, the corrector noticed that the word
“Christian’” was not found in the English text of the Apostles’
Creed. He should have inquired about this curious absence.
He did not do so. He simply inserted it wherever the Apostles’
Creed was found in our Book of Praise. And that’s how the word
“Christian” came to be inserted into the text. It never was there,
it never should have been there.

When the complete book appeared, and the change was
noticed, Dr. Faber said already, ““You should not have done
this, for the word does not belong in the Apostles’ Creed. The
English text has never had it.”” To which yours truly replied,
“Then we shall correct this mistake in the next printing.”

Synod Toronto 1974 correctly criticized this change and
justly decided that it should be undone. As Dr. Faber wrote,
you don’'t have to give weighty and important sounding grounds
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for the correction of a mistake which was made.

After yours truly had told his story at the Synod Clover-
dale 1983, there was a stunned silence, until one of the breth-
ren said — in Dutch — “Daar zitten we nou!” (Here we are
in a nice scrape!)

Yet the unbelievable happened: Synod decided 10 ‘“‘rein-
sert’”’ the word ““Christian” into the Apostles’ Creed!

All | can do is express the fervent wish and hope that the
next Synod will undo this decision of Synod Cloverdale 1983.
The decision rests on flimsy and partially imaginary grounds;
besides, it is an unecumenical act.

Thus far my story and my remarks.

As we were talking about events which took place in the
West anyway, we stay there for a minute.

The institution of an American Reformed Church in Lyn-
den, Washington, was scheduled for the 10th of March. Some-
where | read that the new congregation will have a membership
of approximately 19% of Abbotsford’s present membership;
which means that they will number about 130. We wish our
youngest sister well.

In connection with this institution, a special classis was
convened to deal with the request for approval. | agree with
the criticism which Rev. Kampen expressed in the Bulkley
Valley Echo, that such a special classis — which, by the way,
is an unknown phenomenon in our Church Order — was not
really necessary; the regular classis was scheduled for six
weeks later. Could this one not have been convened earlier
or could the institution — which had been in the making for
a long time already — not have waited a few more weeks? If
the institution had been set for three weeks later, and classis
had been convened three weeks earlier, nothing extraordinary
would have been needed.

| did get a shock when, in one bulletin, | read that “‘From
the Church at Chilliwack, which is the convening Church for
the next classis, we received notice that a special Classis is
being convened for February 22, 1985. This Classis will be
asked to institute a Church.” Are we, | thought, that far already
on the road of hierarchy that a Classis is asked to institute a
Church? My pulse became more rapid. it caimed down some-
what when the Abbotsford part of the Church News showed
that the institution will take place along Reformed lines.

Returning to Houston: they decided that the ordination of
new elders and deacons will take place in the beginning of May
from now on, a change from the previous practice which saw
a ‘“‘changing of the guard” in midwinter.

In connection with thefts which took place on Sundays,
the Providence Church in Edmonton decided ‘‘to install a warn-
ing light that operates as soon as the outside door is opened
in order to be able to check on unwanted persons entering the
church building during services.” Hopefully this measure will
prevent further unpleasant experiences.

The Coaldale Consistory decided to put before the Congre-
gation a proposal implying that the present Church building
be sold and that a new one be erected. An impressive list of
arguments was published in the bulletin, although one still
could ask whether institution of another Church would not solve
most — if not all — of the difficulties listed. But this is not for
others to decide. | have not yet read what the reaction of the
Congregation was at the scheduled meeting, but we’ll hear it
soon enough.

There is another decision of this same Consistory which
— if  understand it well — has to be called completely wrong.

“The ‘Committee for Needy Churches’ requests statistical
information regarding paying units of the Congregation. It is
decided that we deduct from the list those members of the Con-
gregation who do not pay anything or who do not pay enough
to cover the cost of membership in the Church, and to supply
such other information as Council sees fit to send.”
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Do | have to conclude from this that, for the purpose of
enabling a Committee (classical committee) to come to a con-
clusion how much per communicant member has to be asked
for needy Churches, only the number of those members will
be given who pay more than is needed to “cover the cost of
membership?”’ If this is the case indeed, | do not hesitate to
call such practice unfair and dishonest towards the sister
Churches. When we are asked how many members or how
many communicant members we have, we are not allowed to
give only the number of those who fulfil their financial contribu-
tions towards the Church. Then we have o give the full number.

I can well see the difficulty: it is a difficulty with which each
Church has to struggle: there are always members who either
do not pay anything or who pay so little that they might as well
not have contributed anything. There are amounts which have
to be paid per communicant member: the contributions for the
Theological College, for the support of needy Churches, for
the costs of major assemblies or of the federation as such, for
the Mission, and so on. It is a respectable amount which has
to be brought together even before the local needs can be met.
And when someone does not pay, this means that others have
to pay more than their share.

However, the way in which to correct this evil — and an evil
it is! — is then not to include them when the figures are given,
but to discipline them and, if there is no repentance, to exclude
them from the Church of Christ because of their unwillingness
to meet their obligations as members of His Church. But as
long as they are members, they are to be included in the figures;
otherwise the Church that does include them will have to pay
proportionately more than the Church that does not include
them; and in this manner the sister Churches are compelled
— by means of incorrect, purposely incorrect figures — to pay
an extra share.

We move on to Ontario.

“Nothing ever happens in Fergus,” a brother repeated
recently.

Perhaps things will become a little more lively once | have
left that Congregation, and we’ll see. Now, however, | may
reveal that the first part of the Great Organ has been installed
and that work on the other paris has progressed quite well.
For a few weeks we have had to sing at the accompaniment
of the Swell Organ and on purpose on “‘unknown’’ tunes were
selected. Pretty soon there is sufficient volume to guide the
Congregation also in the event a lesser-known tune has to be
sung.

Brampton decided that from now on the Creed shall be
sung in the afternoon services. This is a gratifying develop-
ment. | also express the wish that some uniformity may be
achieved in the singing of the Credo now that the definitive
Book of Praise is there.

Hamilton mentions that ‘A proposed form ‘for the installa-
tion of ministers of the Word set apart for the training to the
ministry’ was tabled. It was decided {o first ask the professors
of the Theological College for their comments.”

Although | am not one of the professors, | venture to give
my comment. This can be very brief: We should not go into
this direction. It would tend to create a special group of
ministers and this is highly undesirable.

I can well see why such a thought has come up. Hamilton
is the Church which is requested to call any minister who has
been appointed as professor at our Coliege and who is not yet
a minister within the Canadian Reformed Churches. If one is
already a minister here, there is no problem: the Church whose
minister he is is asked to release him from his work to be able
to dedicate himself completely to the task of teaching students
of theology. No special form is needed; and we do have a form
for the installation of professors, but this is not a concern of
a local Church; this is something of the Churches in general.



it is ondy when a minister from abroad s appointed as pro-
feasor, that difficulties arise. Then vou get this phenomenon
that he is called by Hamilton, is installed as minister of Mamition
with the regular form for the instaliation of ministers, but al the
same time is not expectad 1o do any of the work of a local
minisier, for he is immediziely released for the work at the Cob
isge. Instaliation with the use of the present form may be fal!
ag something of an emply gesture, a show. Thus # can be
undersiood that Hamilton ties 1o find a mors satisfactory solution,

Yet it would be wrong to have a special form for these ex-
captional cases.

in the first place, may we nol expect that in the future
vacancies can be filled from our own midsi? We did have this
already and we hope that these possibilities will be increased
in number. That we get professors from abroad is an abnormal
thing and should become more and more abnormal. Onee the
vacancies can be filed from our own midst, theres is no nead
for Mamilion (o cali anvone and then io release him for this
spacific task.

Secondly, such a form would be for use in one Church
only. No other Church would be asked to call a specific ministar
for this particular task. We should not have forms for just one
Crurch; whatever forms we have should ba for all the Churches.

Thirdly, as | remarked above, this would tend to c¢reals
a special group of ministers. But what kind of ministers would
they be? Basically, they would have entersd upon another vo-
sation. This would relieve Hamilion of the nead w call them:
they are no longer Minister of the Word,

Ko, forget about it

We go to London.

“Latter from the Church at Chatham requesting regular
pulpit exchange beiwesn the three Churches of Chatham, Wat-
ford and London. The suggestion is one exchange per month.
The Consistory decides thal such an klea is not preferable at
this time. Such exchange should be on an occasional basis.”

| always like it when Congistories do not like to see their
minister go for & Sunday but love {0 have him in their midst
all the tme. And: it is good for a man that he bears the voke
in his youth or, 10 say it in other words, i 18 good for a minister
sapecially al the beginning of his ministry that he has 1o prepare
two senmons every week. it is guite a chore, | oan teill you, but
i can be dong; i has io be dong, and i has been done.

Sometimes, however, | wonder whether Consistories are
glwavs aware of the difficuitiss which are encountered by
ministars when they bave 10 prepare Iwo senmons avery week,
week after weelk, month after month. 1 ig guite a tension every
wesk gnew to have the two sermons ready by the time Sun-
day comes aleng. Many a nightly hour has been speni on this
fask and much midnight cil has besn used,

it is an encrmous refief for g minister when this burden
is lightened sormewhat. | do not “believe” in giving ministers
Sundays off except for their regular summer holidays. But |
am a strong defender of giving minisiers the right 1o exchange
puipits with theilr colleagues. Personally | prefer two services
per month rather than one whole Sunday per month: the former
gives me more satisfaction and relaxes more than the atter.
And § am convineed that the Consistories should give their min-
isters the freedom 0 exchangs pulpits with thelr colleagues
within certaln tmits, They should not be away every Sunday
or exchangs as much as thay 8l theilr own pulpit, Thay should,
howsver, have the right to make their own arrangemenis within
ceriain guidelines, and they should not have 1o ask the Con-
sistory every time when they want an exchangs. Both ministers
and Congregations will bensti from such freedom
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f Chatham. i an exchange lakes place on an goca-
s, a8 i3 said, then vou get this, that the minister

parhaps hates it o asl for it v that one of the brethren, when
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ha asks, says, "Whai, again?”’ This can create unpleasant sit-
; ster feal sort of guilty, evan though

uations, it may make the m
e has received the right 1o exchange oncs in g while, and

it brings about an unplessant atmosphers. Let everyone know
what he is up 1o and what the righis and possibilities are. The
rinirum, § think, & minister should bs allowed 1o exchangs
pulpits would be two services per month. That helps; onge
time betwsen two sxchanges does not heip all that much.
(Once, when a neighbouring Consistory sald, "We don’t want
our minister to exchange every month, but he is allowad 10 ex-
change once avery six wesks,” | replied to my colleague: "'For
get about i then, for those faw sermons mong per year won't
break my back.” Then | rather not exchangs at all.

We end our journey in Grand Rapids.

{ just pass on what | read in Fro Eoclesia,

“Besides the Tri-County Reformed Church al Laurs], Mary-

land (Rev. Hofford c.8.) and the Blus Bell Church at Philadelphia,
Pennsylvania, ancther contact has been made with peopls in

Virginia, who ragussted information concerning possible affilia-
tion with the American Reformed Church. Ministers in Grand
Rapids have requested us o deliver a speach on A Comparison
petween the Three Forms of Unity and the Wesiminsier Con-
fegsion. Some responses 1o the Radio Broadeast SBunday eve-
nings at 10:480 p.m. make further contact siso necessary. The
Reformation movement in the Christian Reformed Chureh,
incally and abroad, requires active involvement from our side.
Attendance of Confarences is another necessary thing to maks
our Churches known, and o establish more contacs,

“There is more nesded. We should have reformesd litera-
iure avallable: & pamphlet about the history of our Chureh, its
Standards and Church Order and copiss of the new Book of
Praise should be handed out as soon as they are available,
Besides, tapes with sermons and speeches havs io be of
fered . . . . Explanations on the Heidslberg Catechism, the
Belgic Confession, and the Canons of Dort, inciuding an ex-
planation of our Church are in demand.”

Grand Fapids was appoinisd as address Church for the
LIBA. 1 think that Rev. Kingma is right when he writes, "We
think that this includes that we can ask money from the Church-
es w0 cover the cost of gending free copies 10 people and Church-
g interested in reformed matsrial available from our side.”

Let them, however, go the correct way: | think that the
General Fund is the proper address from which to oblain such
monsys &8s may be ragquired.

For this tims | shall put 2 period behing it The previous
madisy has not even been published and, o and behold, herg
you have ancther ons already.

May you read il to vour edification,

This is the wish of vours truly,

VO
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A report of the Institution of the
American Reformed Church in
Lynden, Washington

Some thirty years after the institution
of the first American Reformed Church at
Grand Rapids, Michigan, a second Amer-
ican Reformed congregation was institut-
ed in the United States. Although a num-
ber of brothers and sisters recently moved
almost 2500 miles away from Grand Ra-
pids to the Lynden area, the Church at
Grand Rapids is not the mother church
of the newly formed Church in Lynden.
That honour truly belongs to the Cana-
dian Reformed Church at Abbotsford. For
many years brothers and sisters and their
families living in the Western part of the
United States, close to the Canadian bor-
der, had been members of the Canadian
Reformed Churches in the Fraser Valley
in the beautiful province of British Colum-
bia. Most of them were members of the
Church at Abbotsford which is located
only one mile from the US Canadian bor-
der. (see map)

Although previous interest in starting

Rev. M. VanderWel, of the Canadian
Reformed Church at Abbotsford, after the first
worship service he conducted in Lynden,
Washington.
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a church in the State of Washington had
been voiced before, it wasn’t until April
9, 1984, that in response fo a request of
some members of the Church at Abbots-
ford, the consistory of this church organized
a meeting of its members living in the
United States, for the purpose of discuss-
ing the possibility of starting a church in
the USA. Out of this meeting a proposal
to start worship services in the States
under the auspices of the Church at Ab-
botsford was adopted and subsequently
approved by the consistory of this church.
A committee for the preparation of these
services was appointed. The Christian
Covenant School building of the Protes-
tant Reformed Church at Lynden was
rented for worship services.

Sunday, September 2, 1984 was a
very memorable day for the brothers and
sisters in Washington, in that they for the
first time could worship together in their
own country. | will never forget the first
psaim we sang there, namely, Psalm 122:
“How glad | was when unto me they said,
Let us with one accord, go to the Temple
of the Lord.” How nice, and what a bless-
ing to be able to worship the Lord in the
country in which He placed us. Shortly
after this the group formed a Bible Study
Society which has met every other Wed-
nesday evening in the same building
where the worship services are being
held.

On November 14, 1884 a petition
was signed by brothers and sisters living
in the State of Washington requesting the
consistory of the Church at Abbotsford to
call for a special meeting of Classis Pa-
cific of the Canadian Reformed Churches,
in order to obtain advice about instituting
a church in the State of Washington. This
request was granted and a special Classis
Pacific was convened on February 22,
1985. Favourable advice was given by
classis for church institution in the States
to take place on Sunday, March 10, 1985.
At a meeting on February 24, 1985 the
male members of the future Church in
Lynden elected the brothers R. Faber, C.
Petier and M. Vreugdenhil as elders, and
br. Henry Veldman as deacon.

On a beautiful Sunday afternoon on
March 10, 1985 the official institution of
the Church at Lynden took place with the
ordination of the newly elected and ap-
pointed office-bearers. The majority of the
ninety-two charter members and at least
as many guests packed into the auditor-
ium of the rented school building to attend
this historic worship service.

Rev. M. VanderWel, minister of the
mother Church at Abbotsford led the wor-
ship service. He preached on Il Timothy
2:19 under the theme: “Paul’s encour-
agement to Timothy with respect to the
future of the church by pointing to God’s
firm foundation.”” Three points were em-
phasized: 1. The solidity of the church;
2. The comfort to the church, and 3. The
obligation of the church. Briefly, Christ as
the risen Lord has instituted the New Tes-
tament Church. He Himself is the corner-
stone, the solid and firm foundation of the
church. The great comfort we have as His
Church is that the Lord knows His peo-
ple, and as long as we know the Lord with
a sincere heart and acknowledge Christ
as the Head of the Church, He will be with
us and protect us in the midst of the tur-
moil of this world. Our obligation and re-
sponsibility in serving the Lord is to de-
part from iniquity and to do the will of the
Father. Although the office-bearers have
a special responsibility to ward off evil in-
fluences on the congregation, all of the
members must be willing instruments in
God’s hands to build together on the one
firm foundation which He gave to the
church. Rev. VanderWel concluded his
sermon with the words: ““If you give heed
to the obligation of the covenant in depart-
ing from all iniquity, you will certainly,
brothers and sisters, experience, however
dark it may become in this age that the
Lord does know the ones who are His,
when you believe and honour that seal
that is found on your foundation, then you
will stand as a church of the Lord Jesus
Christ according to Christ’s promise that
the gates of hell will not prevail against
you as a congregation.”’

After the ordination of the office-
bearers and the closing prayer, the con-



gregation jubilantly joined in the singing
of Psalm 118:1 and 6. ““Oh come with
thanks, God’s goodness praising; His firm
and steadfast love endures.”

Following the worship service, dele-
gates from other churches were given an
opportunity to speak. Br. H. Berends of
the Church at Cloverdale spoke on behalf
of Classis Pacific. He expressed the wish
that in the promotion of God’s Kingdom
the newly formed congregation may grow
and increase, not only in number, but also
in faith and knowledge, and that she may
be a light in her surroundings, a useful
tool in the Lord’s hand in His church-
gathering work until the day dawns when
our Lord shall appear and shall say: "It
is enough; the number of the elect is com-
plete.” For that day we long with a most
ardent desire to the end that we all may
fully enjoy the promise of God in Jesus
Christ our Lord.

Br. F.M. Flokstra spoke on behalf of
the Church at Abbotsford, extending con-
gratulations and best wishes for the bless-
ings of the Lord. He thanked the brothers
and sisters for their contributions in the
past to the churches in the Fraser Valley,
and he wished them the Lord’s guiding
hand in the future.

A surprise telephone message was
received from the American Reformed
Church at Grand Rapids, extending their
Christian greetings. They specially re-
membered the new Church in Lynden in
their worship service and wished them
the Lord’s blessings; also that the new
church may be a blessing to those sur-
rounding them in the great country of
America.

Rev. VanderWel spoke a few words
of farewell to the congregation. He said
that usually a minister says farewell when
he leaves a congregation, but in this case
part of his congregation walked away;

Washington.

Congregating after church on the first Sunday that worship services were held in Lynden,
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however for a joyful reason. He expressed
the hope that the Lord may strengthen the
brothers and sisters in their new position;

Map of the location of the Canadian Reformed Churches in the Fraser Valley.
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that He may bind them together with the
bond of faith and love, and in due time
grant them a new minister.

In response to the speakers, br.
Vreugdenhil, on behalf of the new Church
at Lynden, first of all thanked God for
making it all possible. He also thanked
the speakers for their well wishes, and es-
pecially thanked the mother Church at
Abbotsford for their efforts and the good
cooperation in the delivery of the “‘new
baby.” In addition he thanked Rev. Van-
derWel for a job well done. He closed with
the words: ‘“We don’t know what the Lord
has in store for us in the future develop-
ments, but by the grace of God we take
our place in the Federation to the glory
of His Name and the upbuilding of His
Church.”

During the social hour which followed,
coffee and refreshments were served. It
was a wonderful day in the progress of
God’s coming Kingdom.

WALTER D. MEESTER
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A, The school and the family
Educate — or in other words, o

give intellectual and moral training 1©
the student. In order that this training
correspond with what the parents be-
lisve, the following factors must be
considered within our school society.
First, that as parents, we do not hava
the gualifications 1o instruct our chil-
dran in the specific subjects taught in
our school. For this purpose we have
rained educators, who are one with us
in faith, to assist us in this task. We
can see the importance of our faith
when we look, for example, to a Grade
ane student. This student is not &
blank page, as some may suppose.
Mot at all; for this student should have
had six years of eariy childhood edu-
cafion in the Christian home. These
years are termed the most important
years by many scholars. But at this
moment a very important siep is
made. We, as parents, now have lore-
fy on another instructor to further our
child’s formal education, to build on
the basis given at home. This does not
imply that our responsibility shifts 1o
somaone else. The parents’ concems
are that their children shall continue
in the faith of their fathers. The need
ire our society is that the parents and
instructors are of the same mind.

{(from a Newslztier of the Canadian Re-

formed School, Smithers, BC)

The responsibility of sducation for
both home and school, remains a current
and well-discussed topic. Parents and in-
structors must be “‘of the same mind’ s0
that the children may “continue in the
faith of thelr fathers.” Obvicusly, we all
agree. Thase conditions are fundamen-
tal 1o our schools. What happens how-
aver, when children display a life-sivie
which contradicts our Reformed heri-
tage? This trait, which so ofien seams to
present iiself at the high school level,
dismays usg all. & produces feelings of
guilt and somelimes perhaps, some
doubt as to the effectiveness of the school
andor the home, as far as meaningfu
sducation is concerned. The report that
follows has been taien from a recent bul-
tetin of Guido de Brés Migh School. The
contenis are useful in providing a betler
perspective. Some sxcelient food for
thought . . ..

On Friday, January 25th, our parent
gvening was held in the school gymnasi-
umn, under the leadership of Dr. Helder
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Two presentations were mads, one by our
guidance counsellor Mr. Torenvliet, the
other by the undersigned. They were
followed by a-general discussion.

The mesting was reascnably well at-
tended, and the discussion was lively. it
was clear that closer contacts were ap-
preciated by both sides.

Since it is impossible 1o get all the
parents together for this type of evening,
we thought that i might be good to give
some summaries or excerpts of the pres-
ardations in this issue, and in subsequent
issues of our magazine. | will attempt o
do that, and deal first with Mr. Torenvilet's
remarks.

Mr. Torenviiet stressed the overrid-
ing importance of the home in teaching
values and in establishing aftitudes and
habits. The school can do very littie
“remadial” work in these areas if the
home has not faid the foundations, and
if it has not started o do so whan the
children are still young.

This function of teaching values,
habits, and general life-siyle has tradi-
tionally belonged to the paranis. in the
world around us, however, there is a
drastic weakening of the family bonds. An
alarmingly large number of children are
being raised in single parent homes, and
even in those cases where the parents
stay together, they ars ofien both work-
ing. That, too, coniributes 1o far-reaching
changes in the traditional family struciure.
Beocause of these changes the homaes, to
a large extent, have ¢eased io perform
their basic “socializing” function, and the

children have begun to look to friends and
the media for thelr values and life-styls.

If we stop to consider what this im-
plies, we must shudder. Whean we ook
around us today we see plenty of evi-
dence of media-directed behaviour in
teenagers. One of the maost pervasive
forces in shaping attitudes and behaviour
nowadays is modern music, Rock to
most. A person’s preference in this type
of rusic dictates his dress, his behaviour,
his language, and in many cases his
friends. Rock culture has stepped in io fill
the vacuum lsft by the disintegrating fami-
ty and the changing family roles, and iis
functions as the means by which many
young people interpret reality and gain a
sanse of identily.

The aititudes advanced by this cub
ture are diabotical. Much of that influence
is visibly displayed in the styles of dress
which each group wears. The bullst ban-
dolsers, handcuffs and boitlsopeners of
ihe puniers and heavy metal enthusiasis
adequately demonstrate their attitudes
towards violence, sex and booze. To
many who ars trapped in this culture, life
is an endless siring of parties in which
one gives free reign 1o ong’s passions
and desires, Whai kind of a future can we
expect for a scciety where this type of
media has replaced the family as the in-
culcator of values and atiftudes?

S0 much for the others. The question
rermains, where do we siand in relation
io all this? To what extent are we affectad
by what iz happening In ihe society In
which we all live and function?



Although many examples could be
given, two will have to suffice to make the
point. In the first place let us consider the
music and media problem that | men-
tioned earlier. At school we often get the
impression that many of our parents are
unaware of what their children listen to,
and that few take up the issue with their
children and engage in an open, ongoing
discussion with them about these things.
In recognition of this apparent lack we at
school make a point of speaking with the
students, and although it is often difficult,
we attempt to increase their awareness
of the potential evils in this type of media.
This is done in music classes, but also in
literature, Bible and various other classes,
and in counselling.

As a second example | would like to
mention the area of interpersonal rela-
tions among our students. Students often
show themselves insensitive to the needs
and concerns of others. Often they dis-
play a glaring lack of respect for each
other’s differences and consequently
cause considerable harm to fellow stu-
dents. In many cases, when these things
are pointed out to them, they respond
favourably. As a result the area of inter-
personal relations is worked into various
units of study in many subject areas.

MNow | am convinced that the school
should deal with these areas, but my
question is: how large should that role
be? There are many things that we at
school cannot adequately convey to our
students if the home is not equally active.
For example, if the parents do not instill
in their children a proper respect for
others, then the school’s efforts will meet
with only limited success. To take another
example: if children are not taught to sup-
port Kingdom work and to share with
those in need, then the student will find
that the Math teacher is unreasonable if
he or she puts church and school at the
top of the young married couple’s budget.
Other examples could be added; teaching
the proper respect for members of the op-
posite sex, respect for authority, honesty
in dealing with others, self-discipline, a
respect for the environment, and Scrip-
tural attitudes towards our sexuality.

in other words: education is a shared
responsibility. Parents must be actively
involved; in fact, they must be the first.
in the early years of a child’s life a firm
basis must be laid upon which later nur-
ture and instruction can build. And as
children reach their teens, this work must
continue. Furthermore, there must be un-
ity of action and purpose between the
home and the school. Also, as we all
know, education cannot take place with-
out meaningful communication. | know
that teenagers can be difficult to com-
municate with, especially if they have
opinions that differ from ours. How often

don’t we experience that heavy sullen
silence when we have reached that for-
midable impasse and opinions clash. At
times like this we must also be prepared
to enforce what we, listening to the Bible,
know to be correct.

Only in this way, with continual pa-
rental involvement and effective com-
munication can parents and teachers
carry out their respective responsibilities
in educating the children the Lord en-
trusted to their care. And let’s never for-
get, underneath it all teenagers are
fovable people!

Sofar Mr. Torenviiet’s presentation.
Because of parental requests, | repeat
here the title of the book on rock music
that we mentioned Friday night. It is The
god of Rock, by Michael K. Haynes. Price:
$9.50.

F.G. Oosterhoff

B. Teaching Dutch in our schools
Although | do not agree with most of
the points raised in the request found in
one of our school bulletins, it may be of
interest to parents who have similar
thoughts. What do you think?

Hereby | make a request to have the
Dutch language taught for various
reasons.

1. In our great country of Canada, the
authorities recognize the valuable input
of all the various cultural heritages of the
peoples of this nation. To stimulate the
importance of these cultures, the educa-
tional system has made room in its curri-
culum to accommodate a time period for
the study of these languages (as credit
courses).

2. Not only do we have the resources
(teachers, parents, ideal literature) and
last but not the least, Our Reformed
Heritage to stimulate us o such a course.

3. Most ethnic groups in this land of
ours would sacrifice a great deal for such
an opportunity as we have — and what
are we doing with ours?

4. Any educator will express the
benefit to the students if they could
master an extra language, and with our
resources, it would even be with a
minimum effort.

Would all parents who have similar
opinions, please contact the principal to
see if some things can be worked out?
If the interest is high enough, then 'm
sure we can find a lot of benefit in such
a course. With some research, we may
aven be able to have it taught replacing
a correspondence coursel

A Parent

C. Our annual headache revisited

Many Canadian Reformed Schools
stilt have not finalized their staffing ar-
rangements for the 1885-86 school year.

Statistics indicate that approximately 10
percent of our 120 teachers must be re-
placed on an annual basis. Most vacan-
cies seem 1o occur among our female
teachers due to marriage and/or family
plans. Statistics also show that the
number of male teachers in our schools
is declining gradually. This is not a good
sign and something that will need more
attention in the years to come!

Hopefully all vacancies will be filled
during the next few months so that the
teaching/learning process may continue
in a proper manner. Some more attention
should be paid to due dates. In the zeal
of making sure that the school is staffed
properly, some arrangements are being
made earlier and earlier. In some schools,
teachers are asked to state their inten-
tions before January 1, hardly a proper
time to consider plans for the following
school year. Some teachers admit to sign-
ing a contract well before so-called ac-
cepted due dates. The fact is that too
many schools pay lip service to these
dates. A few reminders which were ad-
hered to a few years ago:

a. February 15 — all teachers must
hand in “statement of intention;”

b. March 1 — boards may offer con-
tracts to teachers presently employed;

¢. March 15 — deadline for these
contracts — board may begin to make of-
fers of employment to applicants.

D. Thoughts of the month
What kind of school member are you??
A lot of members are like wheelbarrows:
No good unless pushed.
Some are like canoes:
Need to be paddled.
Some are like kites:
If a string isn’t kept on them,
they fly away.
Some are like kittens:
They are more content when petted.
Some are like footballs:
You can’t tell which way they'll
bounce next.
Some are like balloons:
Full of wind and ready to blow up.
Some are like trailers:
They have to be pulled along.
Some are like lights:
They keep on going off and on.
Many — thankfully — are like the
North Star:
There when you need them, depend-
able, ever loyal
and a guide to all people.
—Anonymous

Until next month (D.V.), with a new
season and the third school term!

NICK VANDOOREN
John Calvin School
607 Dynes Road
Burlington, ON
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BOOK REVIEW

Good Friday, by Jeremias de Decker.
Translated by Henrietta Ten Harmsel.
Paidela Press, 1984. Paperback, 148
pp.; $9.95 Can. Reviewed by W.
Helder.

Henrietta Ten Harmsel, professor of
English at Calvin College, has provided
us with a translation of Good Friday, a
long poem by the Dutch author Jeremias
de Decker (1609-86). In about 1100 lines,
this work offers an account of the suffer-
ing and death of our Lord Jesus Christ.
Although the poet does sometimes add
elements of his own invention to what we
find narrated in the Gospels — for exam-
pie, when in a moralizing way he elabo-
rates on the sin of greed as Judas’ motive
for betraying His Master — the poem is
for the most part quite faithful to Scrip-

ture. And in spite of a few instances of
sensuously barogue blood imagery to
which we today may object, the modern
reader will no doubt discover much to ap-
preciate in De Decker’s often moving and
sensitive treatment of his subject.

Ten Harmsel is no novice as a frans-
lator of verse. In 1968 Wayne State
University Press published her outstand-
ing parallel edition of selected poems by
the seventeenth-century Dutch Calvinist
Jacobus Revius (entitled Jacobus Revius:
Dutch Metaphysical Poet). It seems to me
that to both the general reader acquaint-
ed with the Duich language and the stu-
dent interested in comparative literature
the parallel Duich/English arrangement
found in this book is preferable to the
layout used for Good Friday. In the latter,

o

the Duich text and accompanying foot-
notes are relegated to & 80-page appen-
dix - an awkward format for those who
wish to compare the English version with
the original in order to enjoy the art and
precision of Ten Harmsel's translation
more fully.

Nine etchings by Rembrandt, who
was not only De Decker’s contemporary
but also his friend, have been reprinted
to illustrate the translated text. Also in-
cluded are the translator’s introduction,
entitled *'De Decker, Rembrandt, and the
Bible,” and a concluding essay on “De
Decker, Good Friday, and the Baroque.”

All in all, a fine contribution to the
study of comparative literature as well
as to the appreciation of Christian devo-
tional poetry. WH




ABC BIBLE COLLECT|ON - by Mrs. John Roza

E-earth

(Genesis 1)

Colour me!

Quiz Questions

1. In the beginning God planted a garden for Adam that is known as Paradise. What is another name

for this garden? (Genesis 2)

2. God had Adam fall into a deep sleep. Adam had a rib removed by God to make Adam a woman
and he named her (Genesis 3).

3. King Pharaoh ruled over this land called (Exodus 1).

4. This man was taken up into heaven by a chariot of fire and horses.
Who was this man? (Il Kings 2)

5. After Elijah was taken up into heaven, who took over his ministry? (It Kings 2)

Answers for the ‘‘Easter”’
1. cross 2. criminals 3. body 4. tomb 5. guard 6. stone 7. rolled 8. risen 9. Galilee 10. disciples 11. Gospel
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LITTLE

Dear Busy Beavers,

Let’s start with a poem from Busy Beaver Debbig Jagl,
SPRING
Spring I8 coming very soon,
Flowers grow and start to bloom.
Animals come oul of their dens,
Fobins fly and so do wrens.
We iump up and joyiully play,
Spring has come, “Hurrayl”

Busy Beaver Marny-Lynn DeBoer has a picturs she mads
for you.
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Mow it's time for Birthday Wishes!

Hare's wishing all the Busy Beavers that celgbratls their
birthday in the beautitul month of May a very happy day and
many, many happy returns of the day.

May the Lord bless and keep vou all in the coming vear.

Have a good time celebrating with your family and friends!

Melanie Vesnendaal 1
Hilda Buitenhuis

Mary-Ann Van Woudenberg
Felivia Viersen

Jacoba Harlaar

Cynthia Barendr
Tracy Bos

Jason Wierenga
Derek Hoogstra
Becky Heemskerk ;
Loren VYan Assen 2
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Donna Pieffers
Geraldine Schenks! Wendy Vander Vean 20
Lawrence Stam Jim Witievear 28

Timothy Van Popta Syhvia Admiraal

Linda Knol 10 Michelle Detaas 28
Mariet Nap 16 Donald Woltjer 28
Les Haan 17 Bryan Bos 31
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Sisbenga

Busy Beaver Kerr-Anne Wierenga has sent in this recipg
to share with you,

Maybe the b

Arvvway, it looks fike these are fun 1o make!
Thanks for sharing, Kerri-Annsl

hday people will vy them for the pariy!

¢

RICE KRISPIES TREATS

You Meed: Y& cup margering
40 large marshmaliows {or 4 cups miniature)
Ve teaspoon vanilia exiract
5 cups Rice Krisples

TO MAKE:

1. Melt margerine, put in marshmaliows, cook over low heat
urtil meiisd.

2. Remove from heat, add vanille, and gradually aad Rice

Krispies until well covered.

Put on greased cookie sheet. Cool. Cut in sguares,

w’\

o

What flower is very popular in Spring?

from Busy Beaver Alice Van Woudsnberg

Fill in the blanks to spell names of animals.
The letters in the blanks will tell you the nam
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. ONEEY Ho_ REE

GiR ___ FFE . EER
. BGG K .. TTEN
. 18H Y

tdake your picture of it herel



